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Mundaka Upanisad IIl.1-2.11

Mundaka Upanisad Il11.1-2.11

MUNDAKA 3

Section 1
RECOGNITION OF THE LORD AS COMPASSION

1.

dva suparna sayuja sakhaya samanam vrksam parisasvajate tayor anyah pippalam svadyv atty
anasnann anyo’ bhicakasrti.

Two birds, companions (who are) always united, cling to the self-same tree. Of these two, the one eats
the sweet fruit and the other looks on without eating.

samane vrkse puruso nimagno’nisaya socati muhyamanah, justam yada pasyaty anyam iSam asya
mahimanam iti, vita-Sokah.

On the self-same tree, a person immersed (in the sorrows of the world) is deluded and grieves on
account of his helplessness. When he sees the other, the Lord who is worshipped and his greatness,
he becomes freed from sorrow.

yada pasyah pasyale rukma-varnam kartaram isam purusam brahma-yonim
tada vidvan punya-pape vidhiya nirafijanah paramam samyam upaiti.

When a seer sees the creator of golden hue, the Lord, the Person, the source of Brahma, then being a
knower, shaking off good and evil and free from stain, he attains supreme equality with the lord.

prano hy esa yah sarva-bhutair vibhati vijanan vidvan bhavate nativadr
atma-krida atma-ratih kriyavan esa brahma-vidam varisthah.

Truly it is life that shines forth in all beings. Knowing him, the wise man does not talk of anything else.
Sporting in the self, delighting in the self, performing works, such a one is the greatest of the knowers
of Brahman.

satyena labhyas tapasa hy esa atma samyag-jfianena brahmacaryena nityam.
antah-Sarire jyotir-mayo hi Subhro yam paSyanti yatayah ksinadosah.

This self within the body, of the nature of light and pure, is attainable by truth, by austerity, by right
knowledge, by the constant (practice) of chastity. Him, the ascetics with their imperfections done away,
behold.

satyam eva jayate nanrtam, satyena pantha vitato deva-yanah yenakramanty rsayo hy apta-kama yatra
tat satyasya paramam nidhanam.

Truth alone conquers, not untruth. By truth is laid out the path leading to the gods by which the sages
who have their desires fulfilled travel to where is that supreme abode of truth.

brhac ca tad divyam acintya-rdpam siksmac ca tat siks-ma-taram vibhati.
daréat sudure tad ihantike ca paSyatsv ihaiva nihitam guhayam.

Vast, divine, of unthinkable form, subtler than the subtle. It shines forth, farther than the far, yet here
near at hand, set down in the secret place (of the heart) (as such) even here it is seen by the intelligent.
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Mundaka Upanisad Ill.1-2.11

8. na caksusa grhyate napi vaca nanyair devaih tapasa karmana va
JjAana-prasadena visuddha-sattvas tatas tu tam pasyate niskalam dhyayamanah.

8. Heis not grasped by the eye nor even by speech nor by other sense-organs, nor by austerity nor
by work, but when one’s (intellectual) nature is purified by the light of knowledge then alone he, by
meditation, sees Him who is without parts.

9. eso’nur atma cetasa veditavyo yasmin pranah paficadha samvivesa,
pranais cittam sarvam otam prajanam, yasmin visuddhe vibhavaty esa atma.

9. The subtle self is to be known by thought in which the senses in five different forms have centred. The
whole of men’s thought is pervaded by the senses. When it (thought) is purified, the self shines forth.

10. yam yam lokam manasa samvibhati visuddha-sattvah kdmay-ate yams ca kaman
tam tam lokam jayate tams$ ca kamams tasmad atmajfiarm hy arcayed bhati-kamah.

10. Whatever world a man of purified nature thinks of in his mind and whatever desires he desires, all these
worlds and all these desires he attains. Therefore, let him who desires prosperity worship the knower of
the self.

MUNDAKA 3

Section 2

DESIRE AND THE CAUSE OF RE-BIRTH

1. sa vedaitat paramam brahma dhama yatra viSvam nihitam bhati Subhram
upasate purusam ye hy akamas te Sukram etad ativartanti dhirah.

1. He knows that supreme abode of Brahman, wherein founded, the world shines brightly. The wise men,
who, free from desires, worship the Person, pass beyond the seed (of rebirth).

2. kaman yah kamayate manyamanah sa kamabhir jayate tatra tatra
paryapta-kamasya krtatmanas tu ihaiva sarve praviliyanti kamah.

2. He who entertains desires, thinking of them, is born (again) here and there on account of his desires.
But of him who has his desire fully satisfied, who is a perfected soul, all his desires vanish even here
(on earth).

3. nayam atma pravacanena labhyo na medhaya, na bahuna Srutena:
yam evaisa vrnute tena labhyas tasyaisa atma vivrnute tanim svam.

3. This self cannot be attained by instruction nor by intellectual power nor even through much hearing. He
is to be attained by the one whom (the self) chooses. To such a one the self reveals his own nature.

4. nadyam atma bala-hinena labhyo na ca pramadat tapaso vapy alingat
etair upayair yatate yas tu vidvams tasyaisa atma visate brahma-dhama.

4. This self cannot be attained by one without strength nor through heedlessness nor through austerity
without an aim. But he who strives by these means, if he is a knower, this self of his enters the abode of
Brahman.
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THE NATURE OF LIBERATION

5.

10.

10.

11.

1.

samprapyainam rsayo jiiana-trptah krtatmano vita-ragah prasantah
te sarvagam sarvatah prapya dhira yuktatmanas sarvam evavisanti.

Having attained Him, the seers (who are) satisfied with their knowledge (who are) perfected souls,
free from passion, tranquil, having attained the omnipresent (self) on all sides, those wise, with
concentrated minds, enter into the All itself.

vedanta-vijidna-suniscitarthah samnyasa-yogad yatayah Sud-dhasattvah
te brahma-lokesu parantakale paramrtah parimucyanti sarve.

The ascetics who have ascertained well the meaning of the Vedanta knowledge, who have purified
their natures through the path of renunciation, they (dwelling) in the worlds of Brahma, at the end of
time, being one with the immortal, are all liberated.

gatah kalah paricadasa pratistha devas ca sarve prati-devatasu karmani vijidanamayas$ ca atma
pare’vyaye sarva eki-bha-vanti.

Gone are the fifteen parts to their (respective) supports (the elements) and all the gods (the sense
organs) into their corresponding deities. One’s deeds and the self, consisting of understanding, all
become one in the Supreme Immutable Being.

yatha nadyas syandamanas samudre astam gacchanti nama-rape vihaya,
tatha vidvan nama-rapad vimuktah parat-param purusam upaiti divyam.

Just as the flowing rivers disappear in the ocean casting off name and shape, even so the knower,
freed from name and shape, attains to the divine person, higher than the high.

sa yo ha vai tat paramam brahma veda brahmaiva bhavati, nasyabrahma-vit kule bhavati,
tarati Sokam tarati papmanam guha-granthibhyo vimukto’-mrto bhavati.

He, verily, who knows the Supreme Brahman becomes Brahman himself. In his family, no one who
does not know Brahman, will be born. He crosses over sorrow. He crosses over sins. Liberated from
the knots of the secret place (of the heart), he becomes immortal.

tad etat rcabhyuktam:
kriyavantas Srotriya brahmanisthas svayam juhvata ekarsim Sraddhayantah
tesam evaitam brahma-vidyam vadeta Sirovratam vidhivad yais tu cirnam.

This very (doctrine) is declared in the verse. Those who perform the rites, who are learned in
scriptures, who are well-established in Brahman, who offer of themselves oblations to the sole seer (a
form of fire) with faith, to them alone one may declare this knowledge of Brahman (to them alone), by
whom the rite (of carrying fire) on the head has been performed, according to rule.

tad etat satyam rsir angirah purovaca, naitad a-cirna-vrato’-dhrte.
namah parama-rsibhyo namah parama-rsibhyah.

This is the truth. The seer Angiras declared it before. Let none who has not performed the rite read
this. Salutation to the great seers. Salutation to the great seers.
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Chandogya Upanisad - VI1.10.1-VI1.13.3

Section 10

THE INDWELLING SPIRIT - continued

1. imah, saumya, nadyah purastat pracyah syandante, pascat praticyah tah samudrat samudram
evapiyanti, sa samudra eva bhavati, ta yatha tatra na viduh, iyam aham asmi, iyam aham asmiti.

1.  These rivers, my dear, flow the eastern toward the east, the western towards the west. They go just
from sea to sea. They become the sea itself. Just as these rivers while there do not know ‘I am this
one,’ ‘| am that one.’

2. evam eva khalu, saumya, imah sarvah prajah sata agamya na viduh, sata agacchamaha iti, ta iha
vyaghro va simho va, vrko va, varaho va, Kito va, patango va, damso va, masako va, yad yad bhavanti
tad abhavanti.

2. Inthe same manner, my dear, all these creatures even though they have come forth from Being do not
know that ‘we have come forth from Being.” Whatever they are in this world, tiger or lion or wolf or boar
or worm or fly or gnat or mosquito that they become.

3. saeso’nima aitad atmyam idam sarvam, tat satyam, sa atma, tat tvam asi, $vetaketo, iti; bhilya eva ma,
bhagavaén, vijfiapayatyv iti; tatha, saumya, iti hovaca.

3. That which is the subtle essence, this whole world has for its self. That is the true. That is the self. That
art thou, Svetaketu. ‘Please, Venerable Sir, instruct me still further.” ‘So be it, my dear,” said he.

Section 11

THE INDWELLING SPIRIT - continued

1. asya, saumya, mahato vrksasya yo male’bhyahanyat, jivan sravet; yo madhye’bhyahanyat, jivan sravet
yo'gre’bhyahanyat, jivan sravet sa esa jivena’tmananuprabhitah pepiyamano modamanas tisthati.

1. Of this mighty tree, my dear, if someone should strike at the root it would bleed but still live: if someone
should strike at the middle, it would bleed but still live. If someone should strike at the top, it would
bleed but still live. Being pervaded by its living self, it stands firm, drinking in its moisture (which
nourishes it) and rejoicing.

2. asya yad ekam $akham jivo jahati, atha s& Susyati, dvitiyam jahati, atha sa susyati, trtiyam jahati, atha
sa Susyati, sarvam jahati sarvah Susyati, evam eva khalu, saumya, viddhi iti hovaca.

2. If the life leaves one branch of it, then it dries up; if it leaves a second, then that dries up; if it leaves
a third, then that dries up. If it leaves the whole, the whole dries up. Even so, indeed, my dear,
understand, said he.

3. jivapetam vava kiledam mriyate, na jivo mriyata iti, sa ya eso’ nima aitad atmyam idam sarvam, tat
satyam, sa atma, tat tvam asi, Svetaketo, iti; bhiya eva ma, bhagavan, vijfiapayatv iti; tatha, saumya, iti
hovaca.

3. Verily, indeed, this body dies, when deprived of the living self, the living self does not die. That which
is the subtle essence this whole world has for its self. That is the true. That is the self. That art thou,
Svetaketu. ‘Please, Venerable Sir, instruct me still further.” ‘So be it, my dear, said he.
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Section 12
ILLUSTRATIONS OF THE NYAGRODHA TREE

1. nyagrodha-phalam ata &haret; idam, bhagavah, iti; bhinddhiti; bhinnam, bhagavabh, iti; kim atra
pasyasiti; anvya ivema dhanah, bhagavabh, iti; asam angaikam bhinddhiti; bhinna, bhagavah, iti; kim
atra pasyasrti; na kim cana, bhagavabh, iti.

1. ‘Bring hither a fruit of that nyagrodha tree.’ ‘Here it is, Venerable Sir.’ ‘Break it.” ‘It is broken, Venerable
Sir” ‘What do you see there?’ ‘These extremely fine seeds, Venerable Sir.” ‘Of these, please break one.’
‘It is broken, Venerable Sir.’ ‘What do you see there?’ ‘Nothing at all, Venerable Sir’

2. tam hovaca yam vai, saumya, etam animanam na nibhalayase, etasya vai, saumya, eso’nimna evam
mahan nyagrodhas tisthati sSrddhatsva, saumya.

2. Then he said to him ‘My dear, that subtle essence which you do not perceive, verily, my dear, from that
very essence this great nyagrodha tree exists. Believe me, my dear.

3. sayaeso’nima, aitad atmyam idam sarvam, tat satyam, sa atma, tat tvam asi, Svetaketo, iti; bhiiya eva
ma, bhagavan, vijia-payatyv iti; tatha saumya, iti; hovaca.

3. That which is the subtle essence, this whole world has for its self. That is the true. That is the self. That
art thou, Svetaketu. ‘Please, Venerable Sir, instruct me still further.” ‘So be it, my dear, said he.

Section 13

ILLUSTRATION OF SALT AND WATER

1. lavanam etad udake’vadhaya, atha ma pratar upasidatha iti; sa ha tatha cakara; tam hovaca: yad dosa
lavanam udake’-vadhah, anga tad ahareti, tadd havamrsya na viveda; yatha vilinam, evam.

1.  Place this salt in the water and come to me in the morning. Then he did so. Then he said to him, ‘That
salt you placed in the water last evening, please bring it hither.” Having looked for it he found it not, as it
was completely dissolved.

2. angasyantad acameti: katham iti; lavanam iti; madhyad acameti, katham iti; lavanam iti; antad acameti,
katham iti; lavanam iti; abhiprasyaitad atha mopasidatha iti; tadd ha tatha cakara, tac-chasvat
samvartate; tam hovaca: atra vava kila sat, saumya, na nibhalayase, atraiva Kila.

2. ‘Please take a sip of it from this end.” He said, ‘How is it?’ ‘Salt.” ‘Take a sip from the middle. How is it?’
‘Salt” ‘Take a sip from the other end. How is it?’ ‘Salt!” ‘Throw it away and come to me.” He did so. It is
always the same. Then he said to him, ‘Verily, indeed, my dear, you do not perceive Pure Being here.
Verily, indeed, it is here’

3. sayaeso’nima aitad atmyam idam sarvam, tat satyam, sa atma, tat tvam asi, $vetaketo, iti; bhiya eva
ma, bhagavan, vijfidpayatyv iti; tatha, saumya, iti hovaca.

3. That which is the subtle essence of this whole world has for its self. That is the true. That is the self.

That art thou, Svetaketu. ‘Please, Venerable Sir, instruct me still further.” ‘So be it, my dear,’ said he.
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The Bhagavadgita

The Bhagavadgita

Chapter I

Karma Yoga or the Method of Work
Why then work at all?

arjuna uvaca

1. jyayasrt cet karmanas te
mata buddhir janardana
tat kim karmani ghore mam
niyojayasi keSava

Arjuna said:

(1) If thou deemest that (the path of) understanding is more excellent than (the path of) action, O
Janardana (Krsna), why then dost thou urge me to do this savage deed, O Kesava (Krsna)?

2. vyami$rene ‘va vakyena
buddhim mohayasT 'va me

tad ekam vada niScitya
yena $reyo ’ham apnuyam

(2) With an apparently confused utterance thou seemest to bewilder my intelligence. Tell (me) then
decisively the one thing by which | can attain to the highest good.

Life is Work; Unconcern for Results is Needful
$ribhagavan uvaca

3. loke ’smin dvividha nistha
pura prokta maya ‘nagha
JjAanayogena samkhyanam
karmayogena yoginam

The Blessed Lord said:

(3) O, blameless One, in this world a two-fold way of life has been taught of yore by Me, the path of
knowledge for men of contemplation and that of works for men of action.

4. na karmanam anarambhan
naiskarmyam puruso ‘Snute

na ca samnyasanad eva

siddhim samadhigacchati

(4) Not by abstention from work does a man attain freedom from action; nor by mere renunciation does he
attain to his perfection.
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The Bhagavadgita

5. na hi kascit ksanam api

jatu tisthaty akarmakrt
karyate hy avasah karma
sarvah prakrtijair gunaih

(5) For no one can remain even for a moment without doing work; every one is made to act helplessly by
the impulses born of nature.

6. karmendriyani samyamya
ya aste manasa smaran
indriyarthan vimadhatma

mithyacarah sa ucyate

(6) He who restrains his organs of action but continues in his mind to brood over the objects of sense,
whose nature is deluded is said to be a hypocrite (a man of false conduct).

7. yas tv indriyani manasa
niyamya ‘rabhate ‘rjuna
karmendriyaih karmayogam
asaktah sa visisyate

(7) But he who controls the senses by the mind, O Arjuna, and without attachment engages the organs of
action in the path of work, he is superior.

The Importance of Sacrifice

8. niyatam kuru karma tvam
karma jyayo hy akarmanah
Sarirayatra 'pi ca te
na prasidhyed akarmanah

(8) Do thou thy allotted work, for action is better than inaction; even the maintenance of thy physical life
cannot be effected without action.

9. yajfiarthat karmano ’nyatra
loko 'yam karmabandhanah
tadartham karma kaunteya

muktasangah samacara

(9) Save work done as and for a sacrifice this world is in bondage to work. Therefore, O son of Kuntt
(Arjuna), do thy work as a sacrifice, becoming free from all attachment.

10. sahayajfiah prajah srstva
puro 'vaca prajapatih
anena prasavisyadhvam
esa vo ’stv istakamadhuk

(10) In ancient days the Lord of creatures created men along with sacrifice and said, "By this shall ye bring
forth and this shall be unto you that which will yield the milk of your desires."
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The Bhagavadgita

11. devan bhavayata ‘nena
te deva bhavayantu vah
parasparam bhavayantah
Sreyah param avapsyatha

(11) By this foster ye the gods and let the gods foster you; thus fostering each other you shall attain to the
supreme good.

12. istdn bhogan hi vo deva
dasyante yajfiabhavitah
tair dattan apradayai 'bhyo
yo bhunkte stena eva sah

(12) Fostered by sacrifice the gods will give you the enjoyments you desire. He who enjoys these gifts
without giving to them in return is verily a thief.

13. yajnasistasinah santo
mucyante sarvakilbisaih
bhurijate te tv agham papa
ye pacanty atmakaranai

(13) The good people who eat what is left from the sacrifice are released from all sins but those wicked
people who prepare food for their own sake — verily they eat sin.

14. annad bhavanti bhitani
parjanyad annasambhavah

yajfiad bhavati parjanyo
yajfiah karmasamudbhavah

(14) From food creatures come into being; from rain is the birth of food; from sacrifice rain comes into being
and sacrifice is born of work.

15. karma brahmodbhavam viddhi
brahma ’ksarasamudbhavam
tasmat sarvagatam brahma
nityam yajfie pratisthitam

(15) Know the origin of karma (of the nature of sacrifices) to be in Brahma (the Veda) and the Brahma
springs from the Imperishable. Therefore the Brahma, which comprehends all, ever centres round the
sacrifice.

16. evam pravartitam cakram
na nuvartayati ‘ha yah
aghayur indriyaramo
mogham partha sa jivati

(16) He who does not, in this world, help to turn the wheel thus set in motion, is evil in his nature, sensual in
his delight, and he, O Partha (Arjuna), lives in vain.
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Be Satisfied in the Self

17. yas tv atmaratir eva syad
atmatr ptas ca manavah
atmany eva ca samtustas
tasya karyam na vidyate

(17) But the man whose delight is in the Self alone, who is content with the Self, who is satisfied with the
Self, for him there exists no work that needs to be done.

18. nai 'va tasya krtena ’rtho
na ’krtene ’ha kascana
na ca ’'sya sarvabhitesu
kascid arthavyapasrayah

(18) Similarly, in this world he has no interest whatever to gain by the actions that he has done and none to
be gained by the actions that he has not done. He does not depend on all these beings for any interest
of his.

19. tasmad asaktah satatam
karyam karma samacara
asakto hy acaran karma

param apnoti parusah

(19) Therefore, without attachment, perform always the work that has to be done, for man attains to the
highest by doing work without attachment.

Set an Example to Others

20. karmanai 'va hi samsiddhim
asthita janakadayah
lokasamgraham eva 'pi
sampas8yan kartum arhasi

(20) It was even by works that Janaka and others attained to perfection. Thou shouldst do works also with a
view to the maintenance of the world.

21. yad-yad acarati Sresthas
tad-tad eve ’taro janah
sa yat pramanam kurute
lokas tad anuvartate

(21) Whatsoever a great man does, the same is done by others as well. Whatever standard he sets, the
world follows.

22. na me partha ’sti kartavyam
trisu lokesu kimcana

na ’navaptam avaptavyam
varta eva ca karmani

(22) There is not for me, O Partha (Arjuna), any work in the three worlds which has to be done nor anything
to be obtained which has not been obtained; yet | am engaged in work.
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23. yadi hy aham na varteyam
Jjatu karmany atandritah
mama vartma ‘nuvartante
manusyah partha sarvasah

(23) For, if ever | did not engage in work unwearied, O Partha (Arjuna), men in every way follow my path.

24. utsideyur ime loka

na kuryam karma ced aham

samkarasya ca karta syam
upahanyam imah prajah

(24) If I should cease to work, these worlds would fall in ruin and | should be the creator of disordered life
and destroy these people.

25. saktah karmany avidvamso
yatha kurvanti bharata
kuryad vidvams tatha ‘saktas
cikirsur lokasamgraham

(25) As the unlearned act from attachment to their work, so should the learned also act, O Bharata (Arjuna),
but without any attachment, with the desire to maintain the world-order.

26. na buddhibhedam janayed

ajfidnam karmasanginam
Jjosayet sarvakarmani

vidvan yuktah samacaran

(26) Let him (jAianin) not unsettle the minds of the ignorant who are attached to action. The enlightened man
doing all works in a spirit of yoga, should set others to act (as well).

The Self is no Doer
27. prakrteh kriyamanani
gunaih karmani sarvasah
ahamkaravimadhatma
karta ‘ham iti manyate

(27) While all kinds of work are done by the modes of nature, he whose soul is bewildered by the self-sense
thinks “I am the doer.”

28. tattvavit tu mahabaho
gunakarmavibhagayoh
guna gunesu vartanta

iti matva na sajjate

(28) But he who knows the true character of the two distinctions (of the soul) from the modes of nature

and their works, O Mighty-armed (Arjuna), understanding that it is the modes which are acting on the
modes, does not get attached.
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29. prakrter gunasammudhah
Sajjante gunakarmasu

tan akrisnavido mandan
krtsnavin na vicalayet

(29) Those who are misled by the modes of nature get attached to the works produced by them. But let no
one who knows the whole unsettle the minds of the ignorant who know only a part.

30. mayi sarvani karmani
samnyasya ‘dhyatmacetasa
nira$ir nirmamo bhdtva
yudhyasva vigatajvarah

(30) Resigning all thy works to Me, with thy consciousness fixed in the Self, being free from desire and
egoism, fight, delivered from thy fever.

31. ye me matam idam nityam
anutisthanti manavah

Sraddhavanto ‘nasdyanto

mucyante te ‘pi karmabhih

(31) Those men, too, who, full of faith and free from cavil, constantly follow this teaching of Mine are
released from (the bondage of) works.

32. ye tv etad abhyastyanto
na 'nutisthanti me matam
sarvajfianavimiadhams tan

viddhi nastan acetasah

(32) But those who slight My teaching and do not follow it, know them to be blind to all wisdom, lost and
senseless.

Nature and Duty

33. sadr§am cestate svasyah
prakrter jianavan api
prakrtim yanti bhatani
nigrahah kim karisyati

(33) Even the man of knowledge acts in accordance with his own nature. Beings follow their nature. What
can repression accomplish?

34. indriyasye ’ndriyasya 'rthe
ragadvesau vyavasthitau
tayor na vasam agacchet
tau hy asya paripanthinau

(34) For (every) sense attachment and aversion are fixed (in regard) to the objects of (that) sense. Let no
one come under their sway for they are his (two) waylayers.
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35. $reyan svadharmo vigunah

paradharmat svanusthitat
svadharme nidhanam Sreyah

paradharmo bhayavahah

(35) Better is one’s own law though imperfectly carried out than the law of another carried out perfectly.
Better is death in (the fulfilment of) one’s own law for to follow another’s law is perilous.

The Enemy is Desire and Anger

arjuna uvaca

36. atha kena prayukto 'yam

papam carati parusah

anicchann api varsneya
balad iva niyojitah

Arjuna said:
(36) But by what is a man impelled to commit sin, as if by force, even against his will, O Varsneya (Krsna)?
Sribhagavan uvaca

37. kdma esa krodha esa
rajogunasamudbhavah
mahasano mahapapma

viddhy enam iha vairinam

The Blessed Lord said:

(37) This is craving, this is wrath, born of the mode of passion, all devouring and most sinful. Know this to
be the enemy here.

38. dhamena ’vriyate vahnir

yatha ‘dar$o malena ca
yatho ’Ibena 'vrto garbhas

tatha tene ‘dam avrtam

(38) As fire is covered by smoke, as a mirror by dust, as an embryo is enveloped by the womb, so is this
covered by that (passion).

39. avrtam jianam etena

Jfidnino nityavairina
kamaripena kaunteya
duspdrena ’nalena ca

(39) Enveloped is wisdom, O Son of Kuntt (Arjuna), by this insatiable fire of desire, which is the constant foe
of the wise.
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40. indriyani mano buddhir
asya ‘dhisthanam ucyate

etair vimohayaty esa
JjAidnam avrtya dehinam

(40) The senses, the mind and the intelligence are said to be its seat. Veiling wisdom by these, it deludes
the embodied (soul).

41. tasmat tvam indriyany adau
niyamya bharatarsabha
papmanam prajahi hy enam
JjAadnavijiananasanam

(41) Therefore, O Best of Bharatas (Arjuna), control thy senses from the beginning and slay this sinful
destroyer of wisdom and discrimination.

42. indriyani parany ahur
indriyebhyah param manah
manasas tu para buddhir
yo buddheh paratas tu sah

(42) The senses, they say, are great, greater than the senses is the mind, greater than the mind is the
intelligence but greater than the intelligence is he.

43. evam buddheh param buddhva
samstabhya ‘tmanam atmana
Jjahi $atrum mahabaho
kamardpam durasadam

(43) Thus knowing him who is beyond the intelligence, steadying the (lower) self by the Self, smite, O
Mighty-armed (Arjuna), the enemy in the form of desire, so hard to get at.
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The Ramayana of Tulasi Dasa

Kiskinda — Kanda Caupari 1-5 and Dohas 1-3
KISKINDHA

Sanskrit Invocation

BEAUTIFUL as the jasmine or the dark-blue lotus, of surpassing strength, store-houses of wisdom, all
glorious and accomplished bowmen, hymned by the Vedas, benefactors of cows and Brahmanas, may they
who appeared in the form of mortal men as the two noble scions of the house of Raghu, the champions of
true religion, the wayfarers intent on their search for Sita, may they grant us faith.

Blessed are the pious souls, who ever quaff the nectar of holy Rama’s name; nectar, the product of no
ocean, but of Brahma himself, the utter exterminator of all the impurities of the Kaliyuga, the imperishable,
the quintessence of the beauty of blessed Sambhu’s moonlike face, the ever glorious, the remedy for all the
diseases of life, the exquisitely sweet, the life of blessed Janaki.

Soratha

How is it possible not to reverence Kast, where Sambhu and Bhavani dwell, knowing it to be the earthly
birth-place of salvation, a treasury of knowledge and the destroyer of sin. Dull indeed of soul is the man who
worships not him, who when all the hosts of heaven were in distress, drank up the deadly poison; who is so
merciful as Sankara?

Caupai 1

Rama again proceeded on his way and drew near to the mountain Rsyamika. There Sugriva dwelt with

his ministers, who, seeing them approach in all their immeasurable strength, was exceedingly alarmed and
cried: "Hearken, Hanuman; assume the form of a young Brahmana student and go and see who these two
heroes are, of such remarkable strength and beauty, and when you have ascertained make some sign by
which | may know also. If that wretch BalT has sent them, | must leave the hill and flee at once." The monkey
assumed the form of a Brahmana and approached them; there bowed his head and thus questioned them:
"Who are you two knights of warrior mien, who roam this wood, one dark of hue, the other fair? The ground
is rough for your soft feet to tread. What is the reason, my masters, that you visit this forest? Your bodies
are too delicate and exquisitely beautiful to be exposed to the intolerable sun and wind of these wild regions.
Who are you? Are you some two of the three gods or are you Nara and Narayana?

Doha 1

Or has the lord of all the spheres become incarnate in your human form, for the good of the world to bridge
the ocean of existence and relieve earth of its burdens?"

Caupar 2

"We are the sons of Dasaratha, king of Kosala, and have come into the forest in obedience to our father’s
command. Rama is the name of one brother, and Laksmana of the other. With us was my young and
beautiful bride, the daughter of the king of Kosala. But some demon here has stolen her away; and it is

she, O Brahmana, whom we are trying to find. We have told you our affairs, tell us now your own story." He
recognized the Lord and fell and clasped his feet with joy, Uma, beyond all description. His body thrilled with
emotion and all words failed is tongue, as he gazed upon the fashion of their ravishing disguise. At last he
collected himself and burst forth into a hymn of praise, with great joy of heart, for he had found his Lord. "I
asked, sire, in my ignorance; but why should you ask, as though you were a mere man. Under the influence
of your magic | wandered in error, and therefore | did not at once recognize my Lord.
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Doha 2

In the first place, | was a bewildered dullard, ignorant and perverse of soul, and then my gracious Lord God
himself led me astray.

Caupart 3

Although, master, my faults are many, yet let not the Lord forget his servant. All created things are first
fettered by your delusive power and then again set free by your grace. Therefore | swear by Raghubira and
know no other mode of prayer. As a servant has confidence in his master, or a child in its mother, so all
dwell secure under the protection of the Lord." So saying, he fell in much agitation at his feet, and the love
that filled his soul showed itself in every part of his body. Then Raghupati raised him up and took him to his
bosom, while his own eyes were flooded with tears of joy. "Hearken, O monkey," he said, "do not account
yourself vile; you are twice as dear to me a Laksamana; everyone says that | have no respect of persons;
any servant is beloved of me, and has a rank in heaven second to none.

Doha 3

For he, Hanuman, is second to none who never wavers in his faith, that he is the servant of the Lord God
who is manifested in creation."

Caupart 4

When the Son of the Wind (i.e., Hanuman) saw his Lord so graciously disposed, he rejoiced at heart, and
every anxiety was at an end. "The king of the monkeys, sire, lives on this rock, Sugriva by name, a servant
of yours. In return for his submission you should make friends with him and set his mind at rest. He will have
Sita tracked; for he will dispatch ten million monkeys in every direction." In this manner, he told them all the
particulars and took them both with him and gave them stools to sit upon. When Sugriva saw Rama, he
thought it a great blessing to have been born. He reverentially advanced to meet him and bowed his head
before his feet; and Raghunatha and his brother returned his courtesy. The monkey’s mind was occupied
with this thought, ‘If God would only give me such allies!”

Doha 4

Hanuman then explained the circumstances of both sides; holy fire was made a witness, and a firm alliance
of mutual aid concluded.

Caupar 5

When the alliance had been thus concluded, nothing was kept in reserve; Rama and Laksmana told all

their adventures. Sugriva’s eyes were full of tears as he replied — "The daughter of the king of Mithila will

be recovered. One day when | was sitting here with my ministers deep in thought, | saw some one flying
through the air, with a woman in his power, who was weeping piteously and crying, ‘Rama, Rama, O my
Rama!” When she saw me, she dropped her scarf." Rama at once asked for it; he gave it him; he pressed
the robe to his bosom in the deepest distress. Said Sugriva, "Hearken, Raghubira; be not so distressed; take
courage. | will do all | can to serve you and recover Janaki."
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Aranya — Kanda Dohas 33-36

Doha 33

They who without guile in thought, word and deed do service to the gods of earth, subdue unto themselves
Brahma, Siva, myself and every other divinity.

Caupat 32

A Brahmana, though he curse, beat and abuse you, is still an object of reverence; so declare the sages.

A Brahmana must be revered, though devoid of every virtue and merit; but a Stdra never, though
distinguished for all virtue and learning." So saying, he instructed him in his doctrine and was pleased to see
his devotion to his feet. When the beneficent Rama had granted him beatitude, he went on to the hermitage
of Sabarl. When she saw that Rama had come to her abode, she remembered the words of the sage and
was glad. With lotus eyes, mighty arms, hair fastened up in a knot on their head, and a garland of wild
flowers upon their beast, one dark of hue, the other fair stood the two brothers. Sabarf fell down and clung
to their feet. She was so drowned in love that no speech came to her lips, but again and again she bowed
her head at their lotus feet, then reverently brought water and laved their feet and finally conducted them to
seats of honour.

Doha 34

Then she brought and offered to Rama the most delicious fruits and herbs and roots, and the lord graciously
ate of them, again and again thanking her.

Caupar 33

She stood before him with folded hands and as she gazed upon the Lord, her love waxed yet more
vehement. "How can | hymn thy praises, seeing that | am of meanest descent and of dullest wit: the lowest
of the low and a woman to boot; nay, among the lowest of women the one who is of all most ignorant, O
sinless god." Said Raghupati: "Hearken, lady, to my words: | recognize no relationship save that of faith;
neither lineage, family, religion, rank, wealth, power, connections, virtue, nor ability. A man without faith

is of no more account than a cloud without water. | will explain to you the nine practices of faith; hearken
attentively and lay them up in your heart. The first step in faith is communion with the sages; the second a
love for the legends relating to me;

Doha 35

The third — an incalculable step — devotion to the lotus feet of the guru; the fourth, hymning of all my virtues
with a guileless purpose.

Caupar 34

The fifth, as the Vedas have expounded, prayer and the repetition, with an assured confidence, of mystic
spells: the sixth, self-governance, kindness, detachment from the world and in every action a loving and
persevering piety; the seventh, seeing the whole world full of me, and holding the sages in yet greater
account than myself; the eighth, contentment with what one has without ever a thought of spying out fault in
others; the ninth, a guileless simplicity towards all, and a hearty confidence in me without either exultation
or dejection. Verily, lady, whoever practises any one of these, whether he be man or woman, animate

or inanimate, is my friend; and you have them all in the highest degree. The heavenly prize, which the
greatest ascetics scarcely win, is today within your easy reach. The result of seeing me is something most
marvellous; every creature at once attains its proper consummation. But tell me, lady, have you any tidings
of Janaki? Tell me, fair dame, all that you know." "Go Raghural, to the lake Pampa; there make friends with
Sugriva; he will tell you all. You know it already, my god Raghubira, yet have the patience to ask him." After
again and again bowing her head at the Lord’s feet, she lovingly repeated the whole story of her life.
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Chand 9

After repeating the whole story of her life, as she gazed on Hari’s face and imprinted his lotus feet on her
heart, she abandoned her body in the sacrificial fire and became absorbed in Hari’s beatific state beyond
return. O men, abandon all your religious observances, which are unrighteousness, and your many sects,
which yield only sorrow and with all confidence (says Tulast Dasa) lovingly embrace the feet of Rama.

Doha 36
He granted liberation to a woman of such low descent and so altogether born in sin as even this Sabari was:
foolish indeed are they who desire peace of mind after forgetting such a lord.
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